and territorial union (traditionally ascribed to Kenneth MacAlpin but now usually seen as not properly effective till Constantine II) 1 helped to bond Scot and Pict but even then cultural diversity continued, with surviving Pictish sculpture offering clear indications of the Picts' desire to retain their traditional pagan symbolism even as they incorporated Christian Celtic imagery.
2 That Celtic loose union was then disturbed by the arrival of an Anglo-Saxon princess (Margaret) as wife to Malcolm III, inasmuch as her desire to see the local church follow Rome more closely led to pressure to abandon more distinctive Celtic practices, a movement that was accelerated under her sons who successively inherited the throne, most famously David I (1124 -53). While having a decisive impact on the Church not least through the foundation of many famous abbeys, his prior role in England under Henry I that had seen him given the Honour of Huntington (manors in 11 counties) and governorship of Northumberland and Cumbria led him to introduce numerous Norman practices among the nobility that gave the south of the country a quite distinctive character from the north. 3 Inevitably, this closeness to England was reinforced by his numerous estates there, and indeed for several centuries the border remained fluid, perhaps epitomised by the numerous times that Berwick on Tweed changed hands. 4 Even now, the county of Berwickshire is in Scotland, and its football team (Berwick Rangers) plays in the Scottish rather than the English League. But it is doubtful whether these oscillations would have been seen as anything much to do with nationalism, had it not been for the full-scale assault on the country's independence that took place at the end of the thirteenth century and into the fourteenth under Edward I. 5 The occasion was the end of the direct royal line, and the invitation to Edward to choose who would be the next Scottish king. Had Edward behaved more moderately and not humiliated the candidates he might well have achieved the dependent state that he desired, 6 not least because the contenders, including the famous Bruce's grandfather, were Norman and often more concerned for their English rather than their Scottish lands. In stiffening the resolve of the Scottish nobility, the Bishops of Glasgow and St Andrews played a key role, 7 though even here nationalist aspirations were mixed with the desire for more local church autonomy and, in particular, independence from the Archbishop of York, a desire that was not fully realised until the creation of the archdiocese of St Andrews in the late fifteenth century (1472). It was also a cleric who was responsible for the Declaration of Arbroath in 1320 which asserted that 'as long as but a hundred of us remain alive, never 1 Effective union thus moves from 843 to 906 (the date of Constantine's coronation at Scone), or perhaps even later in his reign. 2 will we be brought under English rule'.
8 But perhaps the most obvious sign of Church forging nation was the decision of Bruce to have Columba's relics carried onto the battlefield of Bannockburn.
9 As Macquarrie persuasively argues in his contribution to this issue, the late Middle Ages witnessed much creative rewriting of the lives of the Celtic saints to help endorse the newly emerging Scottish identity.
But if one way of forging the nation's sense of identity was in the retelling of the past, another was in giving the country a place on the wider European stage, and several of the seven kings called James made a contribution, James I with his encouragement of music and poetry as in his Kingis Quair, James IV with Renaissance palaces such as Linlithgow and Falkland, James V with Stirling Castle (now finely restored by Historic Scotland), and James VI with the extent of his theological erudition. 10 The fact that James V's daughter, Mary, was able to reign as Queen of France, even if only briefly (1559-60), 11 attests to how significant the country had become. Yet her reign in Scotland also witnessed the Reformation, though the very term is something one of our contributors warns us against. Its problematic character is what lies behind the contentious title of Stephen Holmes's essay 'The Reformation was not Protestant', his intention being to alert us to the fact that the Reformation was not just Protestant; there were equally Catholics who were seeking reform. Certainly, the black and white picture of earlier generations is difficult to maintain, and indeed it seems that Scotland might well have remained Catholic had the Regent, Mary of Guise, played her hand differently.
12 But equally there is considerable danger in misrepresenting the Protestant side. Had Charles I and James VII (and II of England) not pushed too hard, and the bishops at the time of William III's accession been more accommodating, a more moderate, Episcopalian version of reform might well have been the final result.
13 Indeed, one might observe, it is not just a term like 'Reformation' that illustrates the difficulty in achieving objectivity in history, but very many of the discipline's central terms, such as Dark Ages, Middle Ages, the Enlightenment, Gothic, Baroque and so on.
But equally John Knox does not deserve quite the degree of obloquy that he receives in modern Scotland.
14 Certainly he lacked the social graces and had altogether too high an opinion of himself and the prophetic mission to which he saw himself as called. But some at least of his faults were no more than characteristic features of the times. So, for example, his Blast of the Trumpet against the Monstrous Regiment of Women can be paralleled in 8 Probably the Abbot, Bernard of Linton, who was also Robert the Bruce's Chanceller from 1308 to 1328. 9 The Monymusk Reliquary, dating from c. 750, now in the National Museum of Scotland in Edinburgh, is commonly identified with the Breccbennach that was carried into the battle, the Gaelic name ('the speckled and peaked one') deriving from the semi-precious stones and enamels with which it is inlaid. 10 James VI's key role in securing the Authorized Version of the Bible (1611) should not be forgotten, not least because of its eventual success in supplanting the more Protestant Geneva Bible (1560). But he also composed numerous works of his own, including the Basilikon Doron that was translated into numerous other languages. 11 As wife of Francis II, the eldest son of Henry II and Catherine de Medici. 12 In Origins of the Scottish Reformation, Ryrie argues that had Mary of Guise acted differently in 1558 she could have stemmed the advance of the Protestant Reformation, just as it had faltered in 1543. 13 With Charles there was the imposition of the Prayer Book in 1637, while William III would probably have continued episcopacy had not the Scottish bishops insisted on keeping their oath to the deposed King James (hence the term Non-Jurors). 14 Neil Oliver produced an excellent BBC series that was subsequently published as A History of Scotland. But for some reason all care is abandoned when it comes to writing about Knox whose views are described as the equivalent of the most extreme Muslim fanatic (cf. 220). numerous other contemporary writers, 15 while his literalist approach to Scripture indicted the world of biblical scholarship in general that had failed to anticipate the kind of problems that would emerge once the Bible was translated into native languages. 16 Again, the dourness of Scottish life typified by the traditional Scottish Sabbath can scarcely all be laid at his door. Even today there is a lack of colour in the Scottish home both inside and out that speaks of some deeper malaise. Why in Scotland is state housing almost uniformly either a dull grey or brown?
17 Why is there almost nothing to parallel the riot of colour to be found on the west coast of Wales? 18 But, more importantly, Knox can be said to have initiated two recurring Scottish emphases of lasting significance for Scottish identity. The first is a stress on egalitarianism.
19 Although he was so convinced of his own rightness that he can scarcely be said to have valued the views of others, Knox did at least set up a system of church government that conceded the right of all to have their say. 20 Although this did not lead to democracy in secular affairs, his system of church government did by implication generate such a challenge, and so it is by no means implausible to suggest that the Scottish Presbyterian minister John Witherspoon's role in the American Declaration of Independence is ultimately indebted to Knox. 21 Equally, one could argue that even the Scottish Enlightenment of the eighteenth century, though most of its ideas would have been utterly anathema to him, nonetheless owed a similar profound debt since it was Knox who so deeply embedded the value of education in the Scottish psyche. 22 With its best known name an atheist (David Hume), it is all too easy to forget how many of the major figures were ministers or elders; the ministers, for example, include Hugh Blair, Adam Ferguson, Frances Hutcheson, Thomas Reid and William Robertson. 23 The way in which it 15 Oliver talks of his 'woman-hating fantasies' (217) was a rather different Church from the narrow Calvinism of previous centuries is nicely encapsulated in the iconic image that Sir Henry Raeburn provides of The Reverend Robert Walker Skating on Duddingston Loch. 24 But even if one confines one's focus more narrowly to theology, it can scarcely be said that theologians only read works by fellow Scots. As David Fergusson observes in his contribution to this issue, the knowledge of German theology ran deep, and indeed that knowledge included some of its most innovative aspects, 25 while Geoffrey Rowell notes how positive attention was even given to Roman Catholic mystical writings, in particular the works of Antoinette Bourignon and Madame Guyon.
Not that those two values came without penalty. The egalitarian streak could be seen as what produced the notorious fissiparous tendencies that were subsequently to be displayed within Scottish Presbyterianism. So, whereas denominational splits elsewhere were usually the result of doctrinal differences, in Scotland division became largely a consequence of controversies over forms of government. Thus the spits in the eighteenth century were over whether or not an oath of allegiance to the status quo should be required of those who accepted not merely national office but also local, 26 while in the parting of the ways in 1843 that became known as the Great Disruption, when more than a third of the clergy left the established church, the issue was over who appointed ministers, in particular whether local lairds should or should not have the decisive role. Eventually, there were three competing Presbyterian denominations, the established Church of Scotland, the Free Church of Scotland, and the United Presbyterians, an amalgam created in 1847 from various splits that had occurred in the previous century. Some historians have seen such divisions as one of the great disasters to befall the Church in the nineteenth century, 27 and Steve Bruce in his essay in this issue attributes to those splits a major role in the vanishing away of an erstwhile dominant church. But it could be argued on the other side that this was a time of extraordinary creativity for the Church in Scotland as the various denominations argued out theological and aesthetic issues with a careful eye over their shoulders as to how the other two major denominations were reacting. Certainly, the architecture of United Presbyterian churches proved particularly adventurous, as the surviving examples from Alexander Greek Thomson well illustrate, 28 while the introduction of musical accompaniment (especially organs), visual art in the form of stained glass and a more generous sitting loose to the Westminster Confession was made much easier by the other rival churches experimenting with the same issues. Thus on the last question, although even before the Disruption there had been controversial expulsions from the ministry for violations of the Confession, Edward Irving and John McLeod Campbell among them, it was really the trial of William Robertson Smith in 1876 in the Free Church that led eventually to modification of its subscription rules in 1892 (the 24 Painted in the 1790s, it portrays the minister of the Canongate Kirk (Edinburgh), Robert Walker, who had probably studied under Adam Ferguson and numbered Adam Smith among his parishioners. Walker was also a member of the Royal Company of Archers. Unfortunately, it cannot be described as a representative painting of the time as it did not become widely known till its acquisition by the National Gallery in 1949. 25 It is often forgotten that the rise of kenotic approaches to Christology within Anglicanism was anticipated in Scotland; see my Divine Humanity: Kenosis Explored and Defended. 26 These produced groups known as the Burghers and Anti-Burghers who eventually united in 1820 as the United Secessionist Church that in turn combined in 1847 with the Relief Synod (objectors to patronage) to form the United Presbyterians. 27 'Catastrophic' is the term used by Smout in his Century of the Scottish People, 1830-1950, 182. 28 For the influence of religion on Thomson's architectural ideals, see Stamp and McKinstry, 'Greek' Thomson, United Presbyterians had already acted in 1879), with the established Church only finally following suit in 1910. 29 The fact that numbers attending church held up much longer in Scotland than in England I think witnesses to that dynamism in nineteenth-century church life. Indeed, it could be argued that the repeal of the penal laws that had proscribed Episcopalian worship except in very small numbers also contributed positively, for, although numbers remained relatively small, large financial resources were acquired, not least thanks to those who had been educated south of the border, and this entailed a vibrant building programme that challenged Presbyterians to do as well for their own congregations.
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By contrast, the very much larger Roman Catholic community was seen as poor and backward, and any reconciliatory gestures were very slow to emerge. Given the oppression that the Irish immigrants had experienced in their native land, they tended naturally to a form of left-wing politics that might have meant an alliance with the egalitarian emphasis that has already been observed within Presbyterianism. But, although trade unions never split along sectarian lines as happened on the continent, no attempt was made to work toward concerted action among the churches themselves. So, while the Church of Scotland might have embraced the more left leaning encyclicals that began to emerge from the papacy from the late nineteenth century onwards, 31 instead all that happened was that Roman Catholic and Protestant trade union leaders secured a nation more radical than its southern counterpart but without any acceptance of a common underlying Christian agenda. This was true of even the most overtly political Presbyterian organisations such as the Iona Community, although it is now fully ecumenical.
32 Later in this issue Sheilagh Kesting notes that ecumenical conversations between the two largest denominations have been taking place for over 40 years. Even so, there is still much ground to be caught up, inasmuch as the Irish dimension did for long plague perceptions on both sides, effectively epitomised on the football field, with Rangers and Celtic in Glasgow, Hibs and Hearts in Edinburgh and Dundee and Dundee United in that city. Indeed, it was only in 1989 that Rangers at last signed its first Roman Catholic player, while it was at the Edinburgh Festival in 1999 that James MacMillan (b. 1959), Scotland's greatest living composer, launched his attack ('Scotland's Shame') on continuing bias in public life. 33 More problematic still was the failure of the reunited Church of Scotland (fully achieved in 1929) to face a world in which one of its principal values, education, now argued for a more egalitarian church than had characterised most of its history. Despite decisive congregational input in choice of clergy, historically the minister as the most 29 learned individual in the congregation had been given total control not only over subjects for preaching but also even over prayers and readings. The result was that, by the late twentieth century, the Church of Scotland had emerged as a far more hierarchically structured community than the Church of England, despite the absence of bishops. For, while in the latter there was now not only a congregational veto over the appointment of priests 34 but also laity reading and conducting prayers in church, in most Church of Scotland services everything was still customarily done by the minister, and that despite the fact that many in the congregation would now be better educated than their ministers.
That failure to change in the conduct of services was also matched by its lack of attention to changes in the wider society. Part of the problem was undoubtedly overconfidence since in the late 1960s churches were still well attended. But, whatever the explanation, it is certainly the case that, while in England Michael Ramsey voted in favour of the decriminalisation of homosexuality, in Scotland a conservative agenda was consistently pursued, perhaps best typified by Malcolm Muggeridge's resignation speech as Rector of Edinburgh University in 1968, in which he criticised the students for asking for provision of contraception facilities. The point is not that his own personal changed morality might have had right on its side but that it excluded similar rights to change in the opposite direction from others. 35 Indeed, one Scottish historian sees the inability of the Church to accept women's newfound freedom as the main cause of the decline of the Church in Scotland in the twentieth century.
36
That may or may not be true. What is certainly the case is that, despite Scotland being a country that was as late as the 1960s still far more committed to religious observance than its southern neighbour, it has now become much more secular than England. Already in some Scottish cities the majority of funerals are secular, a surprising fact given that one might have expected such trends to impact on the elderly last.
37 Part of the explanation may be ministers' failure to adapt to the modern desire to have a greater determining say in how the service is conducted but also relevant is the retreating footprint of ministers themselves as churches continue to close in very large numbers. Because of differences in inherited wealth and in governance, Scottish churches have traditionally been expected to be self-financing; so rationalisation is more readily accepted. But also more readily endorsed is a much greater range of alternative use. So, whereas in England closed churches are most likely to be museums or community centres, in Scotland the range seems limitless, including housing, restaurants, discos, bars and sports centres. The way in which the city centre of a once devout community like Aberdeen is now dominated by erstwhile churches used as restaurants and discos may help explain the conclusion of Steve Bruce's article that Scotland is now 'overwhelmingly secular' (Aberdeen is his home city). Nonetheless, it is salutary to observe that even in the most recent census in 2011 only 37% of Scots declared themselves of 'no religion', admittedly a very high figure but still a minority.
38 So a reversal is not impossible, though such closures do make more difficult 34 Under a 1986 General Synod measure. 35 For an account, see Roy, Invisible Spirit, 371-4. Roy talks of a 'record of infidelity to his longsuffering wife Kitty' (374). Note too Roy's damning verdict on the Kirk's general social attitude over this period (512 -13) . 36 Callum, Brown, Death of Christian Britain. 37 This is reputed to be true of both Aberdeen and Dundee. 38 The figure was still larger than that associated with the Kirk (32%), with a 20% fall in the latter's membership over the past decade compared with a rise of 38% in those of no religion. Those identifying as Roman Catholic increased by 4.6%.
the care of the community as a whole which, as Ian Bradley observes in his article, was once accepted as a good rationale for establishment, even by those in other churches such as the leader of the Disruption, Thomas Chalmers. Such changes also raise the question of whether among this large band of non-believers the historical contribution of religion to distinctive national characteristics will ever be acknowledged or whether a negative parody of Knox and Presbyterianism will continue to function as the natural bedfellow of equally fallacious positive myths about Bannockburn and tartan. 39 Similar issues arise with respect to relations between religion and Scotland's artistic culture.
Religion and Scottish culture
The Scottish literary renaissance that took place in the inter-war period was headed by the poet Hugh MacDiarmid, the pseudonym of a doctor, Christopher Grieve, who argued that the only way successfully to avoid the sentimentality that had dominated Scottish literature of recent centuries was to go back to Lallans or 'Lowlands', the language of late medieval Scotland, seen in poets such as William Dunbar and Robert Henryson. Whereas Dunbar had been an ordained priest, MacDiarmid was in conscious revolt against the Presbyterianism of his youth, as well as all things English, including his given name. Although there is no doubt about the high quality of his writing, and some poems have become very widely known, 40 most are not easily accessible, and so stand in marked contrast to the work of Robert Burns, where the form of Scots is much nearer to contemporary Scottish dialects. Although one can see the point of someone like Sorley Maclean (d. 1996) writing in Gaelic (he was brought up in a Gaelicspeaking culture in Raasay, off Skye), even the use of more contemporary dialects seems questionable, if this is intended as the norm, since it would seem necessarily to turn Scots in on themselves. 41 At any rate that was the view taken by the other major Scottish poet of the time, Edwin Muir.
Muir underwent a conversion experience to Christianity, 42 and so quite a few of his poems have religious themes. But it is a moot question whether one can talk of any tradition of religious poetry in Scotland. Certainly, collections have been produced, 43 but the issue would be whether it is simply a matter of individuals engaging with religion rather than any particular patterns emerging over time. One might contrast the situation in England where a strong case could be argued for a continuing tradition of Anglican religious poetry, seen not just in those metaphysical poets of the seventeenth century who were Anglican, most obviously Donne, Herbert and Vaughan, but continuing into the nineteenth century with Coleridge, Wordsworth and Rossetti, and into the twentieth with Auden and Eliot, and indeed into the present time with Geoffrey Hill. Two significant Scottish Roman Catholic poets of recent times have been George Mackay Brown (d. 1996) and Carol Ann Duffy (b. 1955), the former a convert from Presbyterianism and the latter 39 Bannockburn is still commonly presented as the definite defeat of English oppressors who behaved extraordinarily badly. But in fact Edward I's putting the entire population of Berwick to the sword in 1295 is matched by Bruce's own treatment of Comyn lands in Buchan in 1308. For tartan as we know it today as an invention in 1842 of two brothers who styled themselves the Sobieski Stuarts, see Trevor-Roper, Invention of Scotland. 
lapsed.
44 But it proves difficult to go beyond that fact into any identification of common features that represent a continuing tradition, just as equally there are similar problems on the Presbyterian side. 45 In the latter case one might take direct engagement with Scripture. Here Burns's 'Cotter's Saturday Night' with its portrayal of the family gathered round the hearth singing psalms 'as the priest-like father reads the sacred page' might be said to fit the pattern, and thus contribute to the continuing debate about whether Burns should be identified as a Christian poet or not.
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But perhaps the deeper current is that very sentimentality of which MacDiarmid so disapproved. 47 It could of course be given a positive spin, as encouraging concern for the downcast and oppressed. Certainly, when this is linked with religious resonances in the landscape it is possible to identify more clearly a continuing tradition in Scottish visual art. So Sir David Wilkie's sentimental image of Distraining for Rent (1815) 49 So, if not in poetry, then perhaps in art, a connection between religion and Scottish cultural identity can be drawn through this particular reading of the landscape and also Presbyterian egalitarianism generating a greater concern for the marginalised than is to be found in English art of the time. Indeed, one could argue that such attitudes to landscape are so deeply embedded that they even survive decline in church practice, as might seem to be implied by the fascination of both MacTaggart and Francis Cadell with the island of Iona in their landscapes.
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With the huge decline in church attendance in contemporary Scotland, little reference to religion in contemporary art might have been expected but, as in England, this is not so. At least two painters, Craigie Aitchison (d. 2009 ) and Peter Howson 44 Although Carol Ann Duffy (Poet Laureate since 2009) has spent most of her life in England, she was born of Scottish parents in the Gorbals, a poor district of Glasgow. Her poem 'Prayer' that ends with a line from the nightly shipping forecast, is among her best known. 45 There is still need for much research in this area that looks beyond a simple focus on Scripture. In The Culture of Protestantism in Early Modern Scotland, Margo Todd argues that there did emerge 'a distinctively Scottish Reformed culture in which traditional ritual and drama . . . and even imagery were not discarded but reconstructed in a Protestant guise'. 46 For two recent views on the matter, see McGinty, Robert Burns and Religion, and Smith, God, the Poet and the Devil. In his authoritative biography The Bard, Crawford suggests a major impact from the Moderate William Dalrymple, the parish minister he had as a boy in Alloway (see esp. 31 -4). 47 Its nineteenth-century form came to be labelled the Kailyard school (after the small cabbage patch beside a simple cottage), with Sir James Barrie seen as one of the most significant offenders, as in his novel Window in Thrums. 48 53 Although very little of such art consciously looks to the past, at least it means that there is a dialogue to be had.
By contrast, in contemporary literature there do appear to be some continuities. Admittedly, gone is the explicit commitment to belief that one finds in Galt, Scott and Stevenson, but Alasdair Gray (b. 1934) , whom many would regard as the doyen of Scottish literature, though without any faith himself, did take the question of belief seriously in his classic Lanark (1981) and indeed continues to do so, as his recent decision to paint St Mungo (patron saint of Glasgow) illustrates. 54 Again, on the Catholic side, Muriel Spark (1918 Spark ( -2006 would be an example of someone prepared to wrestle with such issues, though her fellow convert and strong nationalist, Compton Mackenzie (1883 Mackenzie ( -1972 , has very little to say on the subject. 55 So it may be that we should look for greater continuities in the fantasy world of J.K. Rowling, inasmuch as she could be described as continuing the Scottish fascination with the supernatural that runs from James Hogg's Confessions of a Justified Sinner (1824) and the novels of Sir Walter Scott through George MacDonald (d. 1905) and into the twentieth century with writers like Neill Gunn (d. 1973) . 56 It is that same fascination that is to be found in one notable contemporary novelist, James Robertson, who has not only written a story that centres round the years that witnessed the current rise of Scottish nationalism, And the Land Lay Still (2010), but also another that deals with a contemporary minister's loss of faith and ambiguous encounter with the supernatural, The Testament of Gideon Mack (2006). 57 51 Both Protestants; Aitchison's grandfather was a Church of Scotland minister. Howson's best known commission so far has been a painting of St John Ogilvie for the newly restored Roman Catholic cathedral of St Andrew's in Glasgow (2011). 52 Davie was heavily influenced by Zen, Doig by his residence in Trinidad. In 2010 Doig produced a temporary high altar piece for Westminster Cathedral, in which a palm tree was used to suggest the Ascension. 53 Perhaps significantly it was an agnostic (David Mack) who was asked to celebrate in art the 400th anniversary of the King James Bible at the Edinburgh Festival in 2011. 54 In one interview he talks of 'an idea of God which I am sure haunts many modern people without congregations who, doubting the eternity of mere selfish chance, feel the possibility of eternal goodness': Axelrod, 'A Conversation with Alasdair Gray' Review of Contemporary Fiction, vol. 15.2 (Summer, 1995) , http://www.dalkeyarchive.com/a-conversation-with-alasdair-gray-by-markaxelrod (accessed 15 June, 2014). He thus stands in marked contrast to the strong atheism of Ian McEwan (b. 1948 ) whom many suppose a Scot because of his surname but in fact sees himself as an Englishman, though born of Scottish parents. 55 Compton Mackenzie converted to Roman Catholicism in 1914, 40 years earlier than Spark. Despite having been born in County Durham, he was one of the founders of the Scottish National Party. 56 J.K. Rowling was in fact born in England but now lives in Edinburgh where she attends an Episcopal church. 57 There are deliberate allusions to Hogg's novel.
Conclusion
Fissiparous nationalist pressures have already led in contemporary Europe to the break-up of the former Czechoslovakia and Yugoslavia, and continue to threaten Belgium and Spain, yet have had no impact on recently formed states such as Germany and Italy. In Bavaria religion might have made a difference, but since the Second World War there has been a large Protestant minority and constitutional acceptance of strong regional differences seems to have been sufficient to stem any lingering aspirations to return to its former independent identity. In Scotland in a similar way the establishment of its own parliament in 1999 may prove sufficient to satisfy most Scots. The sadness, though, is that, whatever the future may hold, few contemporary Scots seem prepared to acknowledge the extent to which the inspiration for that greater egalitarianism which their parliament now enacts stems ultimately from the nation's religious inheritance. Instead, the myth prevails that this inheritance brought only burdens from which the population is at last liberated.
Ironically, that recent period of sharp decline in religious belief not only corresponds with the life span of currently Scotland's best known cleric, Richard Holloway (b. 1933 ), a former Primus of the Scottish Episcopal Church, but also with his own declension in belief. His life story is told (often quite movingly) in his autobiography. 58 He is scathing about the dogmatism of religion but it could be argued that his own progression exactly parallels that of the Scottish people as a whole, not in the abandonment of dogmatism tout court but in an equally uncritical acceptance of the liberal creed of the age. 59 This is not to deny that Holloway was right to criticise the dogmatism of the Church nor that there is much to commend in many aspects of contemporary ethics but it is to observe that our age is as likely to err as any other. In short, what one misses is any sense that the past might also be able to offer a critique of the present. 
